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ABSTRACT: 
The purpose of the present study is to demonstrate that sermon as a 

form of religious discourse, and that study is deals with Socio-linguistic 

angle. The problem is raised in this study, whether the most common 

lexical linguistic expressions of power and solidarity, presented by Brown 

and Gilman (1960), are existed in both languages (Arabic and English) of 

selected sermons, with specifying their rates of frequency occurrences. 

  The current study aims at specifying the widely used of lexical 

linguistic expressions which indicated the power and the solidarity in these 

selected sermons [Easter Hope Sermon and بشائر الامة وامالها (Omens and 

hopes of the nation)]. 

  In order to achieve this aim, the following hypotheses must be 

conducted: 

1- Every language has particular language markers of lexical expressions to 

reflect power and solidarity. The power of lexical linguistic expressions is 

the most frequency of occurrences in Arabic selected sermon, while the 

Solidarity of the lexical linguistic expressions is the most frequency of 

occurrences in English selected sermon. 

2- The lexical linguistic expressions are used to maximize or minimize the 

distance between the addresser and the addressee.  

Keywords: Power, solidarity, sermons. 

1. INTRODUCTION (Overview)      

This study is concerned with religious sermon, which has a clear 

picture is depicted by Qutbuddin (2008:180), which is "an official discourse 

(for various purposes and containing diverse themes) which was 

extemporaneously composed and orally delivered in formal language to a 

large , live public audience , with the orator standing on a high place (later 

named as the pulpit) and facing the audience". The religious sermons 

(especially Eid and Easter sermons) deal with social issues since they care 

with ethical, beliefs, faith, and all things which related to social situations. 
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As this study is involved in analyzing Eid and Easter sermons under the 

model is adopted from Brown and Gilman (1960) of the linguistic lexical 

markers of   power and solidarity.      

2.THEORETICAL FRAMEWORK 

a. The Sociolinguistic Level 

Bucholtz and Hall (2008: 404) give the term 'sociocultural 

linguistics'. As a result, the term 'Socio-linguistics' becomes more common. 

There are multiple topics covered in this field which include: dialect, age, 

gender, professional jargon, distance, power…etc. Coupland and Jaworski 

(2006b:2) involve that  " Sociolinguistics is now a broad and variant 

interdisciplinary project working a cross the different disciplines that were 

its origins". In sum, Sociolinguistics deals with language and society, i.e., it 

handles the language inside the society in respect to social context. 

b. The concept of Power 

Brown and Gilman (1960) stress that Power (henceforth P) is an 

asymmetrical dimension of authority by one person over another even if he 

/ she able to control the behavior of the counterpart. At least two people 

who have a relationship of P although they cannot have  the concept of P in 

the same way of behavior, i.e., one of the interlocutors is superior upon the 

other one in physical strength, rank, sex, age, and in many institutionalized 

roles, such as; in the church, the army, the state, or even with the family. 

Meanwhile, Ryan et al (1982), calls the P dimension as ' Status dimension '. 

c.The Concept of Solidarity 

Solidarity (henceforth Sol) indicates that there is close (intimate) 

relationship between interlocutors who participate some common qualities, 

for example: membership in the same family, the same religion, same age 

etc. 

Sol, unlike P, identifies intimate from distance relations, i.e., Sol is a 

symmetrical relationship (Brown and Gilman, 1960). Furthermore, Sol can 

also stem from the contact, whether the contact "results in the discovery or 

creation of the like- mindedness" (ibid.). 

Most notably, that the concept of Sol is not created from every 

shared personal quality, for instance, having the same size of shoes or the 

same color of eye does not involve intimate relationship between such 

people (Brown and Gilman, 1960). 

  In this view, Sol is a kind of symmetrical relations which created by 

using reciprocal linguistic forms. Eventually, these linguistic forms 

manifest familiarity and intimacy. 

d.Lexical Choices  
Lexical choice (henceforth LC) expresses the kind of marker which 

determines the relationship between the interlocutors. The lexical choices 

which manifest the relationship of the use of language and interpersonal 

rapports in English and Arabic, which are: (1) Pronominal choice, (2) 

honorific expression, (3) kinship terms, and (4) terms of address. 

3. METHOD 

This research focuses on the contrastive analysis of power and 

solidarity of lexical linguistic expressions in both English and Arabic 
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religious sermons, the data have been chosen of Muslim Eid and Christian 

Easter sermons. The data are selected to deal with one theme which related 

to human social situations and religious issues, i.e., the data are deal with 

the people's communication with each other and their relationship with 

Allah (Kasper, 1990: 205). 

This analysis of this study is used the qualitative  and quantitative 

approaches. 

The data of the current study are picked up from multiple websites; 

https://www.sermoncentral.com/sermons and http://www. Alminbar. Net. 

 The model of this study is adopted from Brown and 

Gilman(1960)who investigate the semantics of pronouns of address to 

indicate the existence of various objective relationship in the use of 

pronouns between the speaker(addresser) and the listener(addressee). This 

level focus on the study of Sociolinguistic markers of Power and Solidarity 

in linguistic choices of lexical items or expressions to clarify the 

relationship between the participants. In this view, the notion of Power (P) 

represents the state of being superior to the counterpart (an asymmetrical 

dimension of dominance), while Solidarity (Sol) represents the equal 

position (status) for both of the counterparts (a symmetrical dimension of 

dominance), i.e., which reflects an ordinary communication. 

The lexical linguistic expressions are involved: (Pronominal Choice, 

Kinship terms, Honorific expressions, and Terms of addresses). 

 4. FINDING AND DISCUSSION 

   Here in this present study, the focus is projected on the lexical 

linguistic markers which are helpful for addressing people those who have a 

higher status, the lower status, or even those people of the same status. 

    Bold font will be the mark of any word or phrase in the selected 

extract which indicates the required lexical linguistic expression which 

carries power or solidarity. 

a.ANALYSIS OF ENGLISH DATA                     

Easter Hope Sermon    

Easter 

Hope 

Andy 

Grossman 

2 / 4 / 

2017 

https://www.sermoncentral.com/sermons. 

 

 (1)The pronominal Choices 

i –The first- person pronoun: 

1-"What we preach… We are then found …for we have… we serve  

-The addresser (the priest) uses the exclusive we as in the excerpts above, ( 

marker of P.) referring to himself and the other priests, excluding the 

addressees. 

2- We have hope…we are of all people… we would be pitiful… we say… 

- The addresser (the priest) uses the inclusive we in the sentences above, 

(marker of Sol.) referring to the priest himself, the audience, and the 

Christian people. 

3- we claim …we deceive ourselves. 

- The addresser (the scripture of John 1:8) uses the inclusive we as in the 

sentences above, (marker of Sol.) referring to the addresser himself, the 

audience, and the Christian people. 

https://www.sermoncentral.com/sermons
http://www/
https://www.sermoncentral.com/sermons
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4- We will not all sleep…we will be changed… we are of all people. 

- The addresser (Paul) uses the inclusive we as in the sentences above, 

(marker of Sol.) referring to the addresser himself, the audience, and the 

Christian people. 

5-' we deceive ourselves'. 

-The addresser (the scripture of John 1: 8) uses the first- person plural 

possessive pronoun our as in the sentence above, (marker of Sol.) referring 

to the addresser himself, the audience, and the Christian people. 

6-' our Lord Jesus' 

 -The addresser (Paul in the scripture Corinthians 15:55-57) uses the first- 

person plural possessive pronoun our as in the sentence, (marker of Sol.) 

referring to the addresser himself, the audience, and the Christian people. 

7- Our drab… Our Savior …, and for our earnest 

-The addresser (the priest) uses the first- person plural possessive pronoun 

our as in the excerpts above, (marker of Sol.) referring to the priest himself, 

the audience, and the Christian people. 

8-'Take our sins away' 

-The addresser (the priest)    uses the first- person plural possessive pronoun 

our as in the sentence above, (marker of Sol.) referring to the addresser 

himself, the audience, and the Christian. 

9- Our Lord Jesus 

-The addresser (Paul) uses the first- person plural possessive pronoun our 

as in the sentence, (marker of Sol.) referring to the addresser himself, the 

audience, and the Christian people. 

10- I consider that our present … 

-The addresser (Words of God, the scripture of Roman 8:18) uses the first- 

person plural possessive pronoun our as in the sentence above, (marker of 

P.) referring to Jesus and the holy spirit (in Christian religion). 

11- …for our light. 

-The addresser (Word of God, the scripture of Corinthians 4:17) uses the 

first- person plural possessive pronoun our as in the excerpts, (marker of p.) 

referring to God (in Christian religion). 

12-… our preaching 

-The addresser (the priest) uses the first- person plural possessive pronoun 

our in the utterance, (marker of P.) referring to the priest himself and the 

other priests. 

13-" the truth is not in us… forgive us our sins and purify us". 

-The addresser (John 1:8)    uses the first- person plural objective pronoun 

us as in the excerpts above, (marker of Sol.) referring to the addresser 

himself, the audience, and the Christian people. 

14-" Easter bring to us… God  loved us.. God will bless us ". 

-The addresser (the priest) uses the first- person plural objective pronoun us 

in the sentences above, (marker of Sol.) referring to the addresser himself, 

the audience, and the Christian people.  

15- " He give us… love for us …life for us. ..". 
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-The addresser (Paul) uses the first- person plural objective pronoun us as 

in the excerpts, (marker of Sol.) referring to the addresser himself, the 

audience, and the Christian people. 

16-" will be revealed  in us…are achieving for us … ". 

-The addresser (word of God, Romans 8:18) uses the first- person plural 

objective pronoun us as in the sentences above, (marker of p.) referring to 

Jesus Christ. 

17-" There is a resurrection for us". 

-The addresser (the priest) uses the first- person plural objective pronoun us 

as in the sentence above, (marker of P.) referring to the priest himself and 

the other priests. 

ii –The second personal pronoun 

18- I want to remind you … I preached to you… you received… you get 

down…  
-The addresser (the priest) uses the second- person plural pronoun you  as 

in the sentences, (marker of P.) referring to the audience, and the Christian 

people in general. 

19-' you must…for when you eat from it you will certainly die'. 

-The addresser (the scripture in the Bible) uses the second- person plural 

pronoun you  as in the sentences above,(marker of P.) referring to Adam 

(p.b.u.H). 

20- I declare to you…listen I tell you a mystery. 

- The addresser (Paul) uses the second- person plural pronoun you  in the 

sentences above,(marker of P.) referring to the audience, and the Christian 

people. 

21-" truly I tell you". 

-The addresser (Jesus) uses the second- person plural pronoun you  in the 

sentence above, (marker of P.) referring to the audience, and the Christian 

people. 

22-" you will receive". 

 -The addresser (word of God, Romans 8:18) uses the second- person plural 

pronoun you  in the sentence above, (marker of P.) referring to the 

audience, and the Christian people. 

23- I need you in my life … Thank you … My hope is in you …for you.  

-The addresser (the priest) uses the second- person plural pronoun you  in 

the sentences above , (marker of P.) referring to Jesus Christ during their 

(Christian prayer).  

24-  have taken your stand… confess your sin … hope in your life. 

-The addresser (the priest) uses the second- person possessive pronoun 

your  in the sentences above, (marker of P.) referring to the audience , and 

the Christian people.  

25- for your dying … I believe your offer …. 

-The addresser (the priest) uses the second- person possessive pronoun 

your  in the sentences above, (marker of P.) referring to Jesus Christ during 

their (Christian) prayer.  
26-"Your  victory ? where, O death , is your sting?" 
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 - The addresser (Paul) uses the second- person plural pronoun you  in the 

utterances above, (marker of P.) referring to death. 

(2) The Kinship Terms (KT): 

27-" Brothers and sisters". 

  -The addresser (the priest) uses the KT in the utterance above, (marker of 

Sol.) referring to the audience, and the Christian people in general. 

28-" The guilt of the parent". 

-The addresser (in the scripture of Ezekiel 18:20) uses the KT in the 

utterance above, (marker of P.) referring to the people who give birth to us 

and take care of us.  

29-" He gave his one and only son". 

   -The addresser (in the scripture of John 3: 16- 17) uses the KT in the 

sentence above, (marker of Sol.) referring to Jesus Christ (according to 

Christian's belief).  

(3)  Honorific Expressions (HE) 

30-" the glory of God". 

-The addresser (priest) uses HE in the utterance, (marker of P.) referring to 

power of 'The Lord of The World'. 

31-" the hope of being loved by Almighty God".  

-The addresser (priest) uses HE in the sentence above, (marker of P.) 

referring to the power of 'The Lord of The World'. 

32- Father's glory. 

 -The addresser (Mathew) uses HE in the utterance above, (marker of P.) 

referring to the power of God. 

33- a chief shepherd. 

-The addresser (Peter 5:4) uses HE in the utterance above, (marker of P.) 

referring to Jesus Christ. 

(4) Terms of address (T o A) 

34-" The next day John saw Jesus coming" 

- The addresser (John) uses the FN "John" in the sentence above, (marker 

of  P.) referring to himself as The Baptist, The Gospel is written by st. John. 

35-" Jesus I need you in my life".    

- The addresser (the priest) uses the FN "Jesus" in the sentence above, 

(marker of P.) referring to the Prophet of Christianity (Al- Messiah) 

(p.b.u.H). 

Table (4-12)Power and Solidarity of the lexical linguistic expressions in 

English sermon (Easter hope) 
Lexical linguistic 

expressions. 

Power (P.) Solidarity 

(Sol.) 

Total 

F. % F. % F. % 

Pronomina

l Choices 

First- 

person 

Pronoun(1
st
) 

(We- our-

us) 

12 17.14

% 

62 91.176

% 

74 53.62

% 

Second- 

Person 

49 70% /  49 35.50

% 
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pronoun 

(2
nd

) 

(you- your) 

Kinship Terms 3 4.285

% 

6 8.82% 9 6.52% 

Honorific Expressions 4 5.71% /  4 2.89% 

Terms of addresses 

(First name- Middle 

name- Last name-Nick 

name- Surname). 

 

2 2.857

% 

/  2 1.44% 

Total 70 100% 68 100% 13

8 

100% 

* F = frequency                                               % = Percentage 

The table above depicts English sermon (Easter hope) which displays 

the number of the lexical linguistic expressions with their Power and 

Solidarity which are extracted from this sermon. 

It is important to know that "First- person pronouns of pronominal 

choices" have the highest number of frequency (74) occurrences, out of the 

total number (138), and the ratio of (53.62%), followed by "Second- person 

pronouns of pronominal choices" with (49) occurrences, forming (35.50%), 

"Kinship Terms" with (9) occurrences, making up (6. 52%), "Honorific 

Expressions" with (4) occurrences, and the ratio of (2.89%), and finally 

"Terms of Addresses" which stand last for having only (2) occurrences, 

constituting (1.44%). 

This area of research focus on the main issues in the subjects of 

Sociolinguistics, which are Power and Solidarity of the lexical linguistic 

expressions as exhibit in the table above.  

Accordingly, Power is considered the superior and more dominant 

than Solidarity by the virtue of having the greatest number of frequencies 

(70)occurrences, out of the whole number (138) occurrences, while 

Solidarity has the frequency of (68)occurrences. 

In regard with Power, on the other hand, " Second- person pronouns 

of pronominal choices" have the most commonly used of the number of 

frequency (49)occurrences from the total number (70)occurrences, making 

up (70%), followed by " First- person pronouns of pronominal choices" 

with frequency of (12)occurrences, and the ratio of (17.14%), " Honorific 

Expressions" with (4)occurrences, making up (5.71%), "kinship Terms" 

with (3) occurrences, forming (4.285%), whereas " Terms of Addresses" 

stand last at the bottom scale of frequency since they have only (2) 

occurrences, and the ratio of (2. 857%)of the total number.  

In the sense of Solidarity, "First- person pronouns of pronominal 

choices" have the greatest number of frequencies (62)occurrences from the 

whole number(68), forming (91.176%), followed by "Kinship Terms" with 

(6) occurrences, making up (8.82%), whereas "Second- person pronouns of 

pronominal choices", "Honorific Terms", and "Terms of Addresses" stand 

last for failing to have any single occurrence of frequency. 
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  b. ANALYSIS OF ARABIC DATA 

  )بشائر الامة وامالها( 
( Omens and hopes of the nation) 

الامة بشائر 
 وامالها

صالح بن عبد 
 الله بن حميد

9 / 5 / 1995 http://www. Alminbar. Net. 

 (1)The pronominal Choices 

i –The First- Person Pronoun: 

                                                                                      ... نحن نتحدثو -1
    
1-we are talking…   

-The addresser (the preacher) uses the isolated form of the first- person  

plural pronoun نحن nahnu (we are)  in the utterance above (marker of Sol.) 

referring to himself(the preacher), the audience, and the Muslims.  

ديننا  مععلاقتنا  لنراجع، وقوتناو ضعفنامواطن  لنتدبر، وأمتنافي أوضاع  فلننظر" – 2  

 وأعدائنا".   
2-Let's look at the conditions of our nation under our weakness and our 

strength, we consider our relationship with our religion and our enemies. 
. قومنا أبناء– 3  

 3- Our Peoples' Sons.                                                                      
 4- ... نستلهم... و نتحدث ونحن     

4-we are talking… we are inspiring.                     

-The addresser (The preacher)uses the inclusive we .i.e.,the suffixed form 

of the first- person plural pronoun  نـ   n  or  نا na  in the sentence No.(2)  
امتنا   ,nanzur (we look) ننظر amtana (our nation), نتدبر natadabar(we 

consider),ضعفنا daefuna (our weakness), قوتنا quatuna (our strength) , نراجع 
nurajie(we consider) , علاقتنا   ealaqatuna (our relationship),  ديننا dinuna (our 

religion) ,اعدائنا aeidayina  )our enemies), in the utterance No. (3) قومنا 
qawmuna(our people), and in the sentence No. (4) نتحدث  natahadath (we 

talk) and  نستلهم nastalhim(we inspiring), (marker of Sol.) referring to 

himself(the preacher), the audience, and the Muslims. 

(121)الاعرافأبنائهم ونستحيي نساءهم وانا فوقهم قهرون"سنقتل "-5    

5-"We will kill their sons, and let live their women, and we have indeed 

irresistible power over them"(Al-A'raf 127) (Al-Hilali and Khan, 

1404:127).                                                       
- The addressers (The disbelievers) uses the exclusive we .i.e.,the suffixed 

form of the first- person plural pronoun   نـ   n  or  نا na  in the verse 

No.(5) نقتلnaqtul (we  kill), (marker of P.) referring to the Muslim believers. 

 

علا في الأرض وجعل أهلها شيعاَ يستضعف طائفة منهم يذبح ابناءهم  " ان فرعون-6
نساءهم انه كان من المفسدين ويستحي )  نجعلهمعلى الذين استضعفوا في الأرض و نمنان  نريدو (4

الوارثين نجعلهمأئمة و ) فرعون وهمن وجنودهما منهم ما كانوا  نرىلهم في الأرض و نمكنو (5
(يحذرون 5) " (.6-4القصص (  

6-"Verily, Firaun (Pharaoh) exalted himself in the land and made its people 

sects, weakening (oppressing) a group (i.e. Children of Israel) among them: 

killing their sons, and letting their females live. Verily, he was of the 

Mufsidun (i.e. those who commit great sins and crimes, oppressors, tyrants 

۞  And We wished to do a favour to those who were weak(and oppressed) 

http://www/
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in the land, and to make them rulers and to make them the inheritors,  ۞  And 

to establish them in the land, and We let Firaun (Pharaoh) and Haman and 

their hosts receive from them that which they feared"  (Al-Qasas/4-6).   (Al-

Hilali and Khan, 1404:4-6 ).        

- The addresser (Allah Almighty)uses the exclusive we .i.e.,the suffixed 

form of the first- person      plural pronoun    نـ   n  or  نا na  in some words 

of His verses, such as: نريد nurid (we want), نمن numin (We do a favour), 

 numakin(we establish), (marker of نمكن ,najealuhum (make them)نجعلهم

P)referring to those who were weak(and oppressed) in the land. 

1- " ( 4علُُوّاً كَبيِراً) إلَِىَ بنَيِ إسِْرَائيِلَ فيِ الْكِتاَبِ لَتفُْسِدنُّ فيِ الأرْضِ مَرّتيَْنِ وَلَتعَْلُنّ  قَضَيْنَآوَ  

{. 8-4} الإسراء   
7- "And We decreed for the children of Israel in the Scripture: indeed you 

would do mischief in the land twice and you will become tyrants and 

extremely arrogant (4  (" ( AL-Isra/4-8).                 (Al-Hilali and Khan, 1404:4-8 ). 

- The addresser (Allah Almighty)uses the exclusive we .i.e.,the suffixed 

form of the first- person plural pronoun    نـ   n  or  نا na  in some words of 

His verses, in the verse No.(7) نريد   nuri (we let receive), قضيناqadayna(we 

decreed),(marker of P) referring to the children of Israel. 

ii –The second- person pronoun 

المباركة في يوم الحج الأكبر... تقبل الله  خطواتكمحجاج بيت الله ، ها انتم تخطون  "-8
"                                                       لكم نسككم واتم أعطاكم سؤلكموسعيكم وشكر حجكم 

                                                                                   

   8-Pilgrims of the House of God, here you are taking your blessed steps on 

the day of the Great Hajj... God accepts your pilgrimage and thanks your 

quest and gives you your questions and you have your rites.  

                                                                                              .الله رحمكم-9
                                                               
9- Allah blesses you.   

                      .                    امركم ...قلوبكم... والديكم...  ارحامكم...    اتاكم–-11
                                                            
10-Bestowed you…your ties of kinship …your parents…your hearts... 

ordered you.                   
- The addresser (the preacher) uses the suffixed form of second- person 

masculine plural pronoun  كم kum in the sentence No.(8)  خطواتكم
khutuatikum (your steps),  حجكم  hujukum(your pilgrimage), اعطاكم 
aietakum(give you), سعيكمsaeyukum(your quest), نسككمnskukum (your rites), 

in the sentence No.(9)  رحمكم  rahimakum (bless you) , and in the sentence 

No.(10)  اتاكم  atakum (give you), ارحامكم airhamukum(your ties of kinship), 

قلوبكم  ,(walidikum) your parents والديكم  qulubukum (your hearts),and امركم 
amarukum (ordered you), (marker of P.)referring to the the audience and 

the Muslims. 

شهداء والله لا يحب منكم  "وتلك الأيام نداولها بين الناس وليعلم الله الذين امنوا ويتخذ-11
(.141) ال عمران الظلمين"  

11-"And so are the days (good and not so good), We give to men by turns, 

that Allah may test those who believe, and that He may take martyrs from 

among you. And Allah likes not the Zalimun (polytheists and wrong- 

doers"(AL-Imran/140).   (Al-Hilali and Khan, 1404:140 ). 
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12-Read in your news. فاقرءوا...                                                        خبركمفي -12
                                                                                                                                          

ُ علََى كُلِّ شَيْءٍ أَرْضَهمُْ وَدِياَرَهُمْ وَأَمْوَ  أَوْرَثَكُمْ "و -13 الَهمُْ وَأَرْضًا لَمْ تطََئوُهَا وَكَانَ اللَّه
(                                                               21-26)الأحزاب "قَدِيرًا  

13-"And He caused you to inherit their lands, and their houses, and their 

riches, and a land which you had not trodden(before). And Allah is Able to 

do all things"(AL- Ahzab 26-27).            (Al-Hilali and Khan, 1404:26-27). 

- The addresser (Allah Almighty) uses the suffixed form of second- person 

masculine plural pronoun  كم  kum in the verse above No.(11) 

minkum(from among you), in the sentenceNo(12)منكم خبركم   khabirukum( 

your news), and in the sentenceNo.(13)  اورثكم awrithakum(caused you to 

inherit), (marker of P.)referring to the people in general and  to the children 

of Israel in particular. 

.      نبيكم-14  
14- Your prophet.                                                                                                

- The addresser (the preacher) uses the suffixed form of the second- person 

masculine plural pronoun نبيكم   kum in the word No. (14) كم   nabikum (your 

Prophet)(marker of Sol.) referring to the messenger of Allah (Muhammad 

(p.b.u.H) ).  

 (2) The Kinship Terms (KT) : 

أبناء المسلمين...الابناء والازواج...ابنائهم...ابناء الإسلام...اخوة الإسلام... اهل -15

 الإسلام...ابناء قومنا...الاخوة... اهل الايمان... أبنائه.
15- Muslim's sons… sons and husbands… their sons… Sons of Islam… 

Brothers of Islam… People of Islam… Our Peoples' Sons…brothers… 

people of  faith…his sons. 

   -The addresser (the preacher) uses the KT in the utterances No.(15)  أبناء
الأبناء والازواج  ,aibna'almuslimin ( Muslim's sons) المسلمين  alaibna wa 

alazawaj (sons and husbands ),  ابنائهمaibnayihim (their sons),   أبناء
,aibna'alaislam (Sons of Islam )الاسلام اخوة الإسلام    akhuat alaislam (Brothers 

of Islam),  اهل الإسلام ahl alaislam (People of Islam), أبناء قومنا 
aibna'qawmana(Our Peoples' Sons ), الاخوةalakhua(brothers), اهل الايمان ahl 

alayman (people of  faith), and  ابنائه aibnayih(his sons) (marker of Sol.) 

referring to the audience and the Muslims. 

أهلها. -16  
16- it's people. 

- The addresser (Allah Almighty)) uses the KT in His verse in  the 

sentence No.(16)   أهلها  ahiliha (it's people) (marker of P.) referring to the 

people who were persecuted by Pharaoh. 

{4} الإسراء  بنَيِ إسِْرَائيِلَ""وَقَضَيْنَآ إلَِىَ -11  

17-" And We decreed for the children of Israel". ( AL-Isra/4). (Al-Hilali and 

Khan, 1404:4 ). 

- The addresser (Allah Almighty)) uses the KT in His verse in  the sentence 

No.(17)   بني إسرائيل buni asrayiyl (the children of Israel)( marker of 

P.)referring to the people of the descendants of the Prophet Jacob Ibn Ishaq 

Ibn Ibrahim. 

ذِينَ ظَاهَرُوهُمْ "-18   وَأَنـزلَ اله (.26)الأحزاب/مِنْ صَياَصِيهِمْ  أَهْلِ الْكِتاَبِ مِنْ    
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18-"And those of the people of the Scripture who backed them (the 

disbelievers), Allah brought them down from their forts and cast terror into 

their hearts, " (AL- Ahzab 26).  (Al-Hilali and Khan, 1404:26). 
- The addresser (Allah Almighty)) uses the KT in His verse in  the 

sentence No.(18)   اهل الكتاب ahl al kitab(the people of the Scripture),(marker 

of P.) referring to the disbelievers who were tormented by Allah and tossed 

horror in their hearts. 

ام البيت-19 … .  ام القرى   
19- The mother of the sacred House… Um al-Qura. 

-The addresser (the preacher) uses the KT in the utterances No.(19) 

ام   am ablaut alharam (The mother of the sacred House), and ام البيت الحرام
 am alquraa (Um al-Qura), (marker of P.) referring to Al- Ka'bah andالقرى 

Mecca respectively. 

ام المؤمنين.-21  
20- Mother of believers. 

- The addresser (the preacher)  uses KT in the utterance No.(20)   ام
 am almuminin (Mother of believers) (marker of P.) referring to the المؤمنين

Prophet's wife 'Aishah'. 

.ابن ادم-21  
21- Son of Adam. 

- The addresser (the prophet Muhammad (p.b.u.H)) uses KT in the 

utterance No.(21 ابن ادم)   abn adam (Son of Adam),(marker of P.) referring 

to mankind. 

(3)Honorific Expressions (HE) 

  حجاج بيت الله -22

22- Pilgrims of the House of God. 

.عباد الله... الرحمن ضيوف... امة الإسلام -23  
23-The nation of Islam... Guest of   the Merciful (Rahman) ...The slaves of 

Allah. 
- The addresser (the preacher)  uses HE in the utterances No.(22) 

 hujaj bayt allah(Pilgrims of the House of God), and in the حجاج بيت الله 

utterances No.(23)   امة الاسلام  amat alaslam  (the nation of Islam),  ضيوف
عباد الله   duyuf alrahman (Guest of   the Merciful (Rahman)), and الرحمّن eibad 

allah (The slaves of Allah), (marker of P.) referring to the audience and the 

Muslims who performed the fifth pillar in Islam which is the pilgrimage. 

"الرب الرحيم"الاقبال على  -24  
24- Turn out for the merciful Lord.                                

- The addresser (the preacher)  uses HE in the sentence No. )24)  
 alrabu alrahim (the merciful Lord) , (marker of P.) referring to الرب الرحيم 

the lord of the world Allah(Almighty). 

شهداء.-25  
25- martyrs.  

 - The addresser (the preacher)  uses HE in the sentence No. (25) 

 shuhada (martyrs), (marker of P.) referring to the Muslims who شهداء

sacrificed themselves for Allah's sake. 

(.2) الحشر:"أُولِي الَْْبْصَار"ياَ  -26  

26-"O you with eyes (to see)" (AL- Hashr/2).  (Al-Hilali and Khan, 1404:2 ). 
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رجال الاعلام والاقلام.   -أصحاب الفكروالرأي -علماء الإسلام -ولاة أمور المسلمين -21
                                                               

27-The guardians of Muslim matters - Islamic scholars – People of 

intellectuals and opinion-media men and pens.    
- The addresser (the preacher) uses HE by using the verse above, 

No.(26)   اولي الابصار  awly alabisar(you with eyes (to see)),and in the 

utterances No. (27) ولاة أمور المسلمين    wulat amur al muslim(the guardians of 

Muslim matters ),and   علماء الإسلام eulama al aislam (Islamic scholars),  
 ashab alfikr wa alraay (People of intellectuals and أصحاب الفكر والرأي

opinion ), and  رجال الاعلام والاقلام  rijal al aelam walaqlam (media men and 

pens),(marker of P.) referring to religious scholars, rulers, and officials. 

 (4)Terms of addresses (T o A) 

Not found any terms of addresses (FN- MN-LN- Surname- Nick name) in 

this Arabic sermon. 

Table (4-16)Power and Solidarity of the lexical linguistic expressions in 

Arabic sermon (بشائر الامة وامالها (( Omens and hopes of the nation) 

Lexical linguistic 

expressions 

 

Power (P.) 

 

Solidarity 

(Sol.) 

 

Total 

F. % F. % F. % 

Pronominal 

Choices 

First -person 

Pronouns(1
st
) 

(we- our- us) 

24 32.43

% 

1 6.25

% 

2

5 

27.77

% 

Second- 

Person 

pronouns 

(2
nd

) 

(you- yours). 

27 36.48

% 

2 12.5

% 

2

9 

32.22

% 

Kinship Terms 8 10.81

% 

12 75% 2

0 

22.22

% 

Honorific Expressions 15 20.27

% 

1 6.25

% 

1

6 

17.77

% 

Terms of Addresses 
(First name- middle name- 

last name-nick name – 

surname). 

/  /  /  

Total 74 100% 16 100% 9

0 

100% 

* F = frequency                                           % = Percentage 

The table above depicts Arabic sermon (بشائر الامة وامالها ( ( Omens 

and hopes of the nation)Its aim is to show the lexical linguistic expressions  

in this sermon with their Power and Solidarity which are included. 

Most notably, 'Second- person pronouns of pronominal choices'  win 

the first place  in having the highest number of frequency with 

(29)occurrences, out of the total number of frequency with (90) 

occurrences,  and the ratio of (32.22%), followed by ' First- person 
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pronouns of pronominal choices' with frequency of (25), constituting 

(27.77%), 'Kinship  Terms' with (20) and the ratio of (22. 22%), 'Honorific 

Expressions' with (16)occurrences making up (17.77%), whereas 'Terms of 

Addresses' rank last at the bottom scale of frequency since they have not 

got any single frequency of occurrence. 

In this aspect, the main focus is on the Power and Solidarity of 

lexical linguistic expressions, that Power has the more prominent than 

Solidarity by the virtue of getting highest number of frequency (74) 

occurrences, while Solidarity has (16)occurrences of frequency, out of the 

whole number (90) occurrences.  

In the sense of Power, 'Second- person pronouns of pronominal 

choices' occupy the first position among the other lexical linguistic 

expressions by the virtue of having frequency of (27)occurrences, out of the 

total number (74), constituting (36. 48%), following by 'First- person 

pronouns of pronominal choices' with (24), and the ratio of (32.43%), 

'Honorific Expressions' with (15)occurrences forming (20.27%), 'Kinship 

Expressions' with (8) occurrences constituting (10. 81%), while ' Terms of 

Addresses' stand last without any single frequency of occurrence. 

In the field of Solidarity of lexical linguistic expression, on the other 

direction, 'Kinship Expressions' capture the first rank in this field by having 

the highest number of frequency about (12)occurrences, out of the whole 

number (16), and the ratio of (75%), followed by  'Second- person pronouns 

of pronominal choices' with (2) occurrences forming (12.5%), both of  

'First- person pronouns of pronominal choices' and ' Honorific Expressions' 

with (2) occurrences for each set of expressions, making up (12.5%), and 

finally ' Terms of Addresses' fail to get any single frequency of occurrence 

at all.    

The Contrastive analysis  

In order to obtain the suitable results in this comparison, the 

researcher will begin with Power of lexical linguistic expressions, then with 

Solidarity of lexical linguistic expressions of two languages (Arabic and 

English). 

i: Power of lexical linguistic expressions 

Power of lexical linguistic expressions have the highest frequency of 

(74) occurrences in Arabic sermon, whereas English sermon  has frequency 

of (70) occurrences. 

- Second Personal Pronouns of Pronominal Choices are used in English 

sermon more than in Arabic sermon. English sermon has (49) occurrences 

and the ratio of (70%) of the whole occurrences, while English sermon has 

(27) occurrences, forming (36.48%). 

-First personal pronouns of  Pronominal Choices capture the first place in 

Arabic sermon with a frequency of (24) occurrences, forming (32.43%) of 

the total occurrences, whereas English sermon with a frequency of 

(12)occurrences and the ratio of (17.14%). 

- Honorific expressions stand first in Arabic sermon with a frequency of 

(15) occurrences and the ratio of (20.27%) of the total occurrences, whereas 

English sermon has a frequency of (4)occurrences, making up (5.857%). 
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- Kinship Terms occupy the first rank in Arabic sermon with a frequency 

of (8) occurrences, forming (10.81%) of the whole occurrences, whereas 

English sermon comes later since it has a frequency of (3) occurrences, 

constituting (4.285%). 

-Terms of addresses take a lead in English sermon by the virtue of having 

a frequency of (2) occurrences and the ratio of (2.857%), whereas Arabic 

sermon has no occurrence at all. 

ii: Solidarity of lexical linguistic expressions 

  Solidarity of lexical linguistic expressions have the highest 

frequency of (68) occurrences in English sermon, whereas Arabic sermon 

has a frequency of (16) occurrences. 

  -First personal pronouns of  Pronominal Choices capture the first place 

in English sermon with a frequency of (62) occurrences, forming (91.176%) 

of the total occurrences, whereas Arabic sermon with a frequency of 

(1)occurrences and the ratio of (6.25%). 

-Kinship Terms have the first place in Arabic sermon with a frequency of 

(12) occurrences, forming (75%) of the total occurrences, whereas English 

sermon with a frequency of (6)occurrences and the ratio of (8.82%). 

-Second Personal Pronouns of Pronominal Choices are used in Arabic 

sermon more than in English sermon. Arabic sermon has (2) occurrences 

and the ratio of (12.5%) of the whole occurrences, while English sermon 

fails to have any occurrences at all. 

-Honorific expressions stand first in Arabic sermon with a frequency of (1) 

occurrences and the ratio of (6.25%) of the total occurrences, whereas 

English sermon fails to get any occurrence of a frequency in honorific 

expressions. 

-Terms of addresses has not got any occurrence of frequency in both 

sermons (Arabic and English).  

To understand them more clearly, the following frequency tables 

clarify the  sermons analyses above according to power and solidarity of 

lexical linguistic expressions.                           

5.  THE CONCLUSIONS 

  The conclusions of this study include Sociolinguistic aspect 

1- In this area of research, the selected Arabic sermon has the highest power 

of lexical linguistic expressions of frequency over the English sermon, 

while the English selected sermon takes a lead in the solidarity of the 

lexical linguistic expressions over the Arabic one, since Arabic sermon 

consists of the words of Allah and His prophet as well as the religious 

teachings, so it is characterized by using the power expressions which are 

superior and more respectable than the solidarity one. Whereas, English 

sermon is characterized by using Solidarity expressions which tends to use 

the intimacy words or expressions in its speech.  

2- Honorific expressions   mark those P holders in both Arabic and English, 

while kinship terms are used to refer to either P or Sol. 

3- Speakers use these lexical linguistic expressions to 'maximize' or 

'minimize' the distance between the addresser and the addressee. These 
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expressions play a vital role to remark the P/Sol which reflect the social 

relationship between the participants (the addresser and the addressee). 

REFERENCES 

- Bucholtz, M. and Hall, K. (2008). Finding identity: Theory and 

data. Multilingua 27:151-163, DOI: Sociolinguistic input 10. 

1515/MULTI. 

-Al-Hilali, Muhammad Taqi-ud-Din and Khan, Muhammad    

Muhsin.1404H(1999M).Translation of the Noble Qur'an in the English 

Language. Madinah: King Fadh Complex. 

-Brown, R. and A. Gilman (1960) "The pronouns of power and 

solidarity." In pier paolo Giglioli (ed.) (1972) Language and Social 

Context. Harmondsworth: penguin, PP.255- 277.   

               -Kasper, G. (1990) "Linguistic Politeness: Current 

Research Issues". Journal of   Pragmatics. Vol.14: 193-28. 

-Qutbuddin,T. (2008). "Khutba: The Evolution of Early Arabic 

Oration", In Classical Arabic Humanities in Their Own Terms: Fetschrift 

for Wolfhart Heinrichs, ed. Beatrice Gruendler and Michael Cooperation, 

Brill. pp. 176-273. 

-Ryan, E., H. Giles and R Sebestain (1982) Attitudes towards 

Language Variation. London : Edward Arnold. 

                                              Appendix 

 “Easter Hope” April 2, 2017 

  Now, brothers and sisters, I want to remind you of the gospel I 

preached to you, which you received and on which you have taken your 

stand. 2 By this gospel you are saved, if you hold firmly to the word I 

preached to you. Otherwise, you have believed in vain. 

9 For I am the least of the apostles and do not even deserve to be 

called an apostle, because I persecuted the church of God. 10 But by the 

grace of God I am what I am, and his grace to me was not without effect. 

No, I worked harder than all of them—yet not I, but the grace of God that 

was with me. 11 Whether, then, it is I or they, this is what we preach, and 

this is what you believed. 

12 But if it is preached that Christ has been raised from the dead, 

how can some of you say that there is no resurrection of the dead? 13 If 

there is no resurrection of the dead, then not even Christ has been raised.14 

And if Christ has not been raised, our preaching is useless and so is your 

faith. 15 More than that, we are then found to be false witnesses about God, 

for we have testified about God that he raised Christ from the dead. But he 

did not raise him if in fact the dead are not raised.16 For if the dead are not 

raised, then Christ has not been raised either.17 And if Christ has not been 

raised, your faith is futile; you are still in your sins. 18 Then those also who 

have fallen asleep in Christ are lost.19 If only for this life we have hope in 

Christ, we are of all people most to be pitied. 

20 But Christ has indeed been raised from the dead, the firstfruits of 

those who have fallen asleep. 21 For since death came through a man,the 

resurrection of the dead comes also through a man. 22 For as in Adam all 
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die, so in Christ all will be made alive. 23 But each in turn: Christ, the 

firstfruits; then, when he comes, those who belong to him.” 

Do you see that if Jesus didn’t come back to life we would be 

hopeless? We would be pitiful. The world would be a very unhappy and 

unwelcoming place. But it isn’t! It is a happy, joyful, hopeful place because 

Jesus is alive! He came back from the dead. He lives! We serve a RISEN 

Savior! 

This morning I want to talk to you about Easter Hope. Hope, at least 

Biblical Hope, is more than a wish. We say things like, “I hope it doesn’t 

rain.” Biblical hope is an expectation that God will keep His Word. Hope is 

a trusting expectation of whatever God promises will happen. So hope of 

eternal life is not a “I sure wish it happens”. It is an absolute expectation of 

the certainty of the promise. 

For many people Easter is about Easter Bunnies and Easter eggs and 

Easter egg hunts and Easter baskets. And those things are okay. They are a 

part of the celebration. I enjoy the colors and the sights and the tastes of 

Easter. But it is so important to remember and to celebrate what Easter is all 

about. It is about HOPE. Let me share four hopeful things that Easter brings 

to us. First, there is HOPE of forgiveness. The Bible says, 

 “The one who sins is the one who will die. The child will not share 

the guilt of the parent, nor will the parent share the guilt of the child. The 

righteousness of the righteous will be credited to them, and the wickedness 

of the wicked will be charged against them.” Ezekiel 18:20 

Do you see that death came into the world through sin? The result of 

sinning is death. The truth of the matter is that we are all guilty. We have all 

sinned. Who can dispute Romans 3:23 that says, “for all have sinned and 

fall short of the glory of God”? John wrote, “If we claim to be without sin, 

we deceive ourselves and the truth is not in us.” 1 John 1:8 

That is pretty bad news. We all have sinned – therefore we all are 

deserving of death. But there is Good News! Jesus came to earth to pay the 

price for sin. Listen to what John the Baptist said when he saw Jesus. 

“The next day John saw Jesus coming toward him and said, “Look, 

the Lamb of God, who takes away the sin of the world!” John 1:29 

Those who were Spirit filled in Jesus’ day knew even before it 

happened that Jesus had come to be the sacrificial Lamb that takes our sins 

away. Now we have hope of forgiveness. Peter said it best when he was 

sharing the Good News with a Roman soldier. He said, 

John said, “If we confess our sins, he is faithful and just and will 

forgive us our sins and purify us from all unrighteousness.” 1 John 1:9 

Jesus brought us hope of forgiveness. All we need to do is believe. 

Believe, come to Jesus and confess your sin to Him. The hope; the 

expectation; the promise; is that we will be forgiven. Believe it! 

There is something even that better! We have the 2)HOPE of being 

loved by Almighty God, Creator of heaven and earth. Jesus said, 

“For God so loved the world that he gave his one and only Son, that 

whoever believes in him shall not perish but have eternal life. For God did 
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not send his Son into the world to condemn the world, but to save the world 

through him.” John 3:16-17 

Paul’s response was,“If there is no resurrection of the dead, then not 

even Christ has been raised. And if Christ has not been raised, our 

preaching is useless and so is your faith. More than that, we are then found 

to be false witnesses about God, for we have testified about God that he 

raised Christ from the dead. But he did not raise him if in fact the dead are 

not raised. For if the dead are not raised, then Christ has not been raised 

either. And if Christ has not been raised, your faith is futile; you are still in 

your sins. Then those also who have fallen asleep in Christ are lost. If only 

for this life we have hope in Christ, we are of all people most to be 

pitied.” 1 Corinthians 15:13-19 

He said,“I declare to you, brothers and sisters, that flesh and blood 

cannot inherit the kingdom of God, nor does the perishable inherit the 

imperishable. Listen, I tell you a mystery: We will not all sleep, but we will 

all be changed— in a flash, in the twinkling of an eye, at the last trumpet. 

For the trumpet will sound, the dead will be raised imperishable, and we 

will be changed.” 1 Corinthians 15:50-52 

He continued, “Where, O death, is your victory? Where, O death, is 

your sting?” The sting of death is sin, and the power of sin is the law. But 

thanks be to God! He gives us the victory through our Lord Jesus Christ.” 

We have the hope of eternal life through our Savior Jesus Christ. He 

provided forgiveness for us. He declared His love for us. He provided 

eternal life for us through His meritorious death on the cross. Can it get any 

better? Can the Good News get any better than that? 

 “And if anyone gives even a cup of cold water to one of these little 

ones who is my disciple, truly I tell you, that person will certainly not lose 

their reward.” Matthew 10:42 

“For the Son of Man is going to come in his Father’s glory with his 

angels, and then he will reward each person according to what they have 

done.” Matthew 16:27 

“For our light and momentary troubles are achieving for us an eternal 

glory that far outweighs them all.” 2 Corinthians 4:17 

“And when the Chief Shepherd appears, you will receive the crown 

of glory that will never fade away.” 1 Peter I would recommend you 

memorize these Scripture as I have done. They will help you to endure 

difficult times. They will encourage you when you get down. They will 

help you remember there is an eternal reward waiting ahead for you. Here is 

another favorite. 

Earlier I quoted Paul when he said, 

“If only for this life we have hope in Christ, we are of all people 

most to be pitied.” 1 Corinthians 15:19 

Well, we do have hope in Christ for eternity.  

The ones to be pitied are those hopeless and faithless. I pity them. 

They are missing out on a rich, full, wonderful life right now and they will 

miss out on eternal life and eternal rewards if they continue in their 
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unbelief. But God is good. God is love. He is merciful and forgiving. He is 

willing and even eager to come and forgive. Jesus said, 

Do you have hope? Easter is about hope. Hope of forgiveness and 

love and eternal life and eternal reward. If you want hope in your life you 

simply need to pray a prayer like this: 

Jesus, I need you in my life. Please forgive me for my sin. Thank you 

for dying for me and paying the price for me. Thank you for loving me. I 

believe your offer of eternal life and eternal reward. I expect it. My hope is 

in You. Give me the grace to live the rest of my life for You . 

 

 خطبة عيد الْضحى )بشائر الْمة وآمالها(

 المسجد الحرام  01/01/0101 

 
حجاج بيت الله، ها أنتم تخطون خطواتكم المباركة في يوم الحج  اككبجر فجي أما بعد:أيها المسلمون، 

يججوم النحججر، تاللهبججك الله حجكججم ومججكر سججعسكم وأوطججاكم سججكلكم وأتججم لكججم نسججككم  هججا أنججتم تججدرجون ولجج  
ثججره هجججرض اكري الطيبججة المباركجججة ا منججة بومجججان الله المح ويجججة بح ججم الله، ثجججم هججي بمجججن الله وكرمججج  

قادتهجججا ورواسجججة مسجججعوليتها أوجججانهم الله وبجججارز فجججي جهجججودهم وأجججج   مثجججو تهم وسجججدد  مح ويجججةي بساللهيجججة
أيها المسجلمون، حججاج بيجت الله، تمجر اكمجم فجي تاللهلبجات بجين الجج ر والمجد، وتعمجك سجنن الله  خطاهم 

لاا إِنَّ اللََّّا  وملهججا فججي النججاد واكحججداء واكمججساّ، ومججن ثاججما تكججون ا ثججار والنتججاع  والججج اّ العججاد ،
ججا بِوانُ سِججهِمت  ياججرُوات ما تَّجج ر سُغا مى حا ججوت ججا بِاللها ياججرُ ما ججا  [،11]الروججد: سُغا ججمى واأاهتلُها لِججزا ٰلتاُللهججراهر بِيُلت ججانا را لججزا لِيُهت ججا كا ما وا

جججلِحُونا  [، واكسجججام بجججين النجججاد دو  والججج من فجججي أهلججج  قُلجججر والحسجججا  بججج رن الله أدوار 111]هجججود: مُصت
مر أبد الدهر قوساً، والضعيف فيها لا يدوم مده الحسجا  ضجعس اً، ومجا هجرض وأطوار، فالاللهوي فيها لا سست

المداولجججججة واكدوار ومجججججا تلجججججز التاللهلبجججججات واكطجججججوار إلا ليججججججري الله حكمتججججج  ليبلجججججوا ولجججججسمح  ولسميججججج  
نُجوات وا ا  ولسمحق ُ ٰلَّجرِينا ّاما لاما ٰ َّ لِجساعت ا باجيتنا ٰلنَّجادِ وا اوِلُها تِلتزا ٰلاتسَّامُ نُدا اّ واٰ َُّ لاا سُحِجرل وا دا تَّخِجرا مِجنكُمت مُجها
جرلِمِينا  جرِ رِ نا   ٰليَّ قا ٰلتكا حا سامت لِسُماحا ا ٰ َُّ ٰلَّرِينا ّامانُوات وا  [ 141، 141]آ  ومران: وا

أمة الإسلام، حجاج بيت الله، وول  ضوّ سنن الله ول  هدي كتار الله، فلننيجر فجي أوضجام أمتنجا، 
 ع نا وقوتنا، ولنراجع ولاقتنا مع ديننا وأوداعنا ولنتدبر مواطن ض

قججد نججا  رلججز دولًا مسججلمة وأقلسججات مسججلمة فججي المسمججان والبوسججنة وكمججمير وطاجسججز و ورمججا وتايلنججد، 
سججاز أن تنسجج  فلسججطين الحبيبججة وأرضججها السججليبة وقدسججها المججر  ة، اسججتول  اليهججود ووبثججوا واقتحمججوا  وا 

لماللهدسجات وقتلجوا الصجاعمين والمتعبجدين والركجع السججود، وجدواني ولج  وأحرقوا بك لاللهد داسجوا المسجاجد وا
الجمسع غامم ويلم وليهم جاثم، إحراق اكراضي والاللهلور، صجار فيهجا اكخضجر يبسجاً، واكمجك سوسجاً، 

قاهُمت  ساللهتلجججون وسعجججربون ولججج  الطر اللهجججة ال روونسجججة نَّجججا فاجججوت جججاّهُمت وااِ  يِجججج  نِسا تاحت ناست جججنُاللهاتاكُ أابتناجججاّهُمت وا قاججججرهِرُونا  سا
[، لاللهد أصبح العدو يولوا بلا موار جة، وسصجرب بالعجداّ مجن غيجر دبلماسجسة، لجم تعجد 121]اكوراف: 

اكخبجار ولا وسججاعك الإوججلام تحمججك إلا أبنجاّ الإسججلام والصججرام مججع الإسجلام ولججو غيججروا بالمصججطلحات 
لجج ، ترفججع الباطججك وت ججرق وبثججاً ومججوهوا الحاللهججاعق غبمججاً، ن ججودي مسججعور ، وأقججلام مججوجور  دواسججات ميل

الكلمججة وتمجج ق المججمك أمججةي مستضججع ة تلصججق بهججا الججتهم وهججي بر عججة و نجج   وليهججا العاللهججار وهججي غيججر 
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 مجرمة وتلصق بها الر اسا وهي بعيد ، هرا ميّ من حالها مع أوداعها 
م جعلهجم أيها الإخو ، ضيوف الرحمن، إنما توال  ول  اكجسا  المتوخر  من ر اسا وما ألما بها من آلا

لا س رحججون بمججا س ججرش ولا سمججعرون بنصججرى ري أثججر، وكججونهم يججرون الجج من لا سحمججك لهججم إلا مكمججرات 
ح ن ومعالم خيبة وكك فججر يبج  ، فهجو ونجدهم فججري كجارر، حاللهجاً ج أيهجا الإخجو  ج إنهجا يلمجات حالكجة 

 وممكلات متراكمة لسد لها من دون الله كام ة 
متصجكي غيجر مناللهطجع، وأمجك المجكمن لجسد مبنسجاً ولج  سجرار، ولجسد  أيها الإخو ، إن أمك المكمن بر ة

أماني وج   ولا تسالي ساعسين، ولكن  حر  ول  ما ين ع واستعانة بالله، و جراّ  مجن العجج  والكسجك 
وبعججدي وججن اللججوم والججتلاوم، إن ال ججو  الجميججك واكمججك العر ججق ججج ي مججن واللهيججد  المججكمن حتجج  إن نبجججسكم 

ت  وسسمع أسجماّ مثجك: نججسح ورامجد، سسجر وسعيجم أملج  فجي ر ج  ليجنجح فجي حينما يخرج لحاج  محمد
ماللهصججدض، و رمججد فججي أمججرض، وكججان سعجبجج  ال ججو ، وسكججرض الطيججر  والتمججاعم، وهججرا الت ججاك  الججري يججكمن بجج  
المججكمن و ججدوو إلسجج  المخلجج  لججسد ت ججاك  التغافججك، ولكنجج  ت ججاك  مججع إدراز واقججع اكمججة فججي ضججع ها 

وتهجججا واقتصجججادها والتصجججارم الجججداخلي فسمجججا بينهجججا لسملجججكوا صجججدورهم ولججج  أمجججة الحاللهساللهجججي فجججي ن سجججها وق
الإسججلام غسضججاً وحاللهججداً، إن ت ججاك  المججكمن منطلججق مججن واللهيدتجج  بججون الإسججلام لا ينججام ولججسد لجج  أن ينججام 

را قصججر فسجج  أقججوام اسججتبد  الله غيججرهم ات  فهججو ديججن الله الخالججد، وهججو ديججن الله المح ججو ، وا  لَّججوت ن تاتاوا  وااِ 
ثاججرلاكُم كُمت ثُمَّ لاا ساكُونُوات أامت ماً غايترا تابتدِ ت قاوت سجا أهجك الإسمجان، سجا حججاج بيجت الله الحجرام، سجا  [ 83]محمد: ساست

ضيوف الرحمن سا أمة الإسلام، أما ال رج والنصر فاسمعوا إلج  حجديء الاللهجرآن وجن خبجركم وخبجر مجن 
جج قججبلكم، اقججركوا فججي حججا  فروججون وملججكض: ججعِفُ إِنَّ فِرتوا تاضت ججا مِججساعاً ساست ججكا أاهتلاها عا يِ واجا ججلاا فِجج  ٰكرت نا وا وت

سِججدِينا  ججانا مِججنا ٰلتمُ ت ججاّهُمت إِنَّججُ  كا ِ  نِسا ججتاحت ساست ججنتهُمت يُججراباحُ أابتناججاّهُمت وا ججةً ما لاجج  ٰلَّججرِينا   طااعِ ا نُرِ ججدُ أان نَّمُججنَّ وا وا
ججةً  لاهُججمت أاعِمَّ عا ناجت يِ وا ججعُِ وات فِجج  ٰكرت تُضت ججواارِثِينا ٰست لاهُججمُ ٰلت عا ناجت نا   وا ججوت نُججرِها فِرتوا يِ وا ججنا لاهُججمت فِجج  ٰكرت نُماكا وا

ججججرارونا  ججججانُوات ساحت ججججا كا ججججا مِججججنتهُمت مَّ هُما جُنُودا جججججرنا وا وا مججججا جججججاّ فججججي خبججججر بنججججي 6-4]الاللهصجججج : واهاجرما [، واقججججرّ
سِجججججدُنَّ  إسجججججراعيك جججججررّيكا فِججججج  ٰلتكِتاججججججررِ لاتُ ت جججججيتناا إِلاججججج ر بانِججججج  إِست قاضا لُنَّ وُلُجججججوااً  وا لاجججججتاعت تايتنِ وا جججججرَّ يِ ما فِججججج  ٰكرت
بِيجراً  وا هجرض اكوجوبجة لنبججسكم محمد3-4]الإسجراّ:  كا انيججروا،   وكتبجام محمد  [، أمججا فجي خبجركم فججاقرّ

بمجججره المجججكمن ووواججججك الخيجججر لججج  وتجججوارد المسجججرات ولسججج  تصجججك إلسججج  بسسجججرى لا سحتسجججب  وبسجججهولة لا 
ولكن  الله العلي الحكسم يدني مجا بُعجد و هجو  مجا صجعر، فهجو سجبحان إن ساللهدرها، وبعجلة لا ينتيرها، 

وا ِ   مججاّ جعججك الحجج ن سججهلًا اقججرّ ججكِ ٰلتكِتاجججررِ مِججن دِياجججررِهِمت كاِ وَّ ججرُوات مِججنت أاهت ججراجا ٰلَّججرِينا كا ا هُججوا ٰلَّججرِه أاخت
رُجُججوات  ججا يانانججتُمت أان ياخت ججرِ ما مت ا تتوقعججون خججروجهم فاللهججد كججانوا مججن [، سججبحان الله لججم تكونججو 2]الحمججر: ٰلتحا

الاللهججو  والمنعججة فججي حصججونهم بحيججء لا تينججون خججروجهم، وغججرتهم المنعججة فنسججوا قججو  الله التججي لا تردهججا 
تاسِججبُوات  حصججون  ججءُ لاججمت ساحت يت ُ مِججنت حا ِ فاواتاجججرهُمُ ٰ َّ ججنا ٰ َّ تُهُمت حُصُججونُهُم ما ججانِعا يانلججوات أانَّهُججمت مَّ [، 2]الحمججر: وا
جدِيهِمت  ن داخجك ن وسجهم لا مجن داخجك حصجونهمأتاهم م رُِ جونا بُيُجوتاهُمت بِوايت جرا يُخت قاجرافا فِج  قُلُجوِ هِمُ ٰلرلوت وا

ججررِ  لِ  ٰكابتصا جوُوت تابِرُوات سر مِنِينا فاجعوت وا إن مجعتم خبجر اكحج ار حجين  اغجت 2]الحمجر: واأايتدِه ٰلتمُكت [، واقجرّ
بالاللهلور الينون وتحرز المرج ون وتخجار  المنجافاللهون و لج   اكبصار و لغت الاللهلور الحناجر وامتلعن 

ججستيِهِمت لاججمت  المكمنججون  لجج الًا مججديداً وحججين بلججو الججبلاّ رروتجج  والامتحججان قمتجج  ججرُوات بِغا ُ ٰلَّججرِينا كا ا دَّ ٰ َّ را وا
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ججانا ٰ َُّ قاوِساججاً وا  كا مِنِينا ٰلتاِللهتاججا ا وا مُججكت ُ ٰلت جج  ٰ َّ كا ا ججراً وا يت واأانجج ا ا  [، ومججارا بعججد22]اكحجج ار: ِ  جج اً ياناججالُوات خا
تاوت  تُلُججونا وا ججرا فارِ اللهججاً تااللهت قاججرافا فِجج  قُلُججوِ هِمُ ٰلرلوت سااصِجججيهِمت وا ججكِ ٰلتكِتاجججررِ مِججن صا ججنت أاهت رُوهُم ما جججرها سِجججرُونا ٰلَّججرِينا يا

ضججججاً لَّجججج  فارِ اللهججججاً  دِياجججججرراهُمت واأامججججولاهُمت واأارت ججججهُمت وا ضا ثاكُججججمت أارت را ّ قاججججدِيراً واأاوت جججج ت لاجججج ر كُججججكا ما ججججانا ٰ َُّ وا كا مت تاطاعُوهاججججا وا
وا وتجوملوا واوتبجروا وبمجروا واستمسجكوا، فمهمجا 21، 26]اكح ار:  [، ألا فاتاللهوا الله رحمكم الله، اقجرّ

تمججبء أهججك الغواسججة بغججوايتهم وأصججر أهججك الباطججك ولجج  بججاطلهم فجج ن أهججك الحججق أطججو  ن سججا وأمضجج  
حججالا، وخيججري واللهبججج  وأحسججن مججةلًا والعاقبججة للمتاللهججين، ولا وججدوان إلا ولججج   و  مججة وأهنججلا بججالا وأفضججك

ن الله مع المكمنين   اليالمين، وأهك الك ر لن تغني ونهم فعتهم ميعاً ولو كثر  وا 
الحمد لله دوا وبادض إل  أمرف بيتى وأويم م ار، دواهم إل  أم الاللهجره ليجج   لهجم الضجسافة 

واكو ار فوجابوا دووت  ولبوا نداكض ومن طلر المعجالي تحمجك اكخطجار  والاللهره، وسحبط ونهم الرنور 
أحمججدض سجججبحان  وأمججكرض وأتجججور إلسجج  وأسجججتغ رض وهججو الع  ججج  الغ ججار، وأمجججهد أن لا إلجج  إلا الله وحجججدض لا 
 مر ز ل  وأمهد أن سيدنا ونبينا محمد وبد الله ورسول 

د قعجود مجن الوججود، وكجم مجن أيها المسجلمون، ضجيوف الجرحمن، كجم مجن أمجة نهضجت مجن بعج
قر جججة أصجججبو الله وليهجججا نعمجججة فك جججرت ومجججا مجججكرت فجججراقت واقبجججة رلجججز ال كجججر والجحجججود، سجججا ولا  أمجججور 
المسلمين، سا ولماّ الإسجلام، سجا أصجحار ال كجر والجرأي سجا رججا  الإوجلام، واكقجلام، لجسد طر جق فجي 

هججو الاللهججرار المكججين، وهججو موعججك الخججلا ، ولججسد طر ججق للخججلا  إلا العججود  إلجج  ديججن الله وجج  جججك، ف
الحق ومصدر الاللهو  وسبيك الع   ب رن الله، ومن أو  المراجعة وأول  المراجعة يجر أن ينصجر ولج  
رسججولًا ونبينججا، إسمججان بالكتججار الججري أنجج  ،   العاللهيججد ، واللهيججد  الرضجج  بججالله ر ججاً وبالإسججلام دينججا وبججمحمد

لعبجاد  لله وحجدض، ونبجر التعلجق بمجا سجواض، والاوتمجاد وبالنبي الجري أرسجك، وبالجدين الجري أكمجك، تحاللهيجق ا
ولسجج  وحججدض والتوكججك ولسجج  وحجججدض، أيهججا المسججلمون، اتاللهججوا الله جمسعجججاً، أيهججا المكمنججون: اتاللهججوا الله ر كجججم، 
ضججيوف الجججرحمن، اتاللهجججوا الله وتعجججاونوا ولججج  البجججر والتاللهججوه، ولا تعجججاونوا ولججج  الإثجججم والعجججدوان، ججججاّ فجججي 

))ما ومك ابن ادم يوم النحر  أن  قا :  واعمة رضي الله ونها أن النبيالحديء ون أم المكمنين 
ن الججدم  نهججا لتججوتي يججوم الاللهسامججة باللهرونهججا وأضججلافها وأمججعارها وا  مججن ومججك أحججر إلجج  الله مججن إراقججة دم، وا 

صجلوا وسجلموا ولج  المبعجوء رحمجة  لساللهع مع الله بمكان قبك أن ساللهجع ولج  اكري فطيبجوا بهجا ن سجاً   
ججا  ، فاللهججد أمججركم بججرلز ر كججم فاللهججا  وجج  مججن قاعججك:للعججالمين وايلها لاجج  ٰلنَّبِجج ا سر ججللونا وا جججتاُ  سُصا لاجرعِكا ما إِنَّ ٰ َّا وا

لِسماً  لامُوات تاست سا لاستِ  وا للوات وا ٰلَّرِينا ّامانُوات صا [ 26]اكح ار:   
 
 

 


