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Abstract

Oration is a form of oral communication, it is immediate in its audience
relationship and reactions. It is an art cultivated for itself; it serves many fields
like politics, law courts and religion. A religious oration expresses the fears,
hopes, and attitudes of people who attentively hear it. It helps the congregation
to understand the content of their faith and how to live according to its
instructions. In spite of the differences between Islam and Christianity
regarding the scope of interest in the affairs of life, the similarity of the
purpose of the orator, which is to influence the thought and behaviour of the
congregation, brings about an inevitable recourse to the use of certain common
linguistic aspects which can point to the existence of language universals in the
religions oration.

The study aims at identifying the linguistic aspects which Arabic Islamic
and English Christian Orations share and ascertaining which of these aspects is
more characteristic of the language of religious oration in both languages.

The model of analysis adopted for this study is Leech and Short's (1981)
linguistic level of analysis. The data for analysis consist of six orations; three
of which are Arabic and the others are English.

The analysis of the Arabic and English texts has revealed that there are
common features at the lexical and grammatical levels, which may contribute
to any possible research into the existence of language universals in the field of
religions oration.
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The Theoretical Part

1. Introduction
One of the greatest arts with which man has been endowed is the
oration (with all its types). Through the development of this art, the
orators swayed public opinion and secured the leadership of their
peoples. According to ©sia (Y470:4+) and Baird (1974:33), every
oration must have a direct and simple style in order for people to believe
it easily. Moreover, an oration must have certain types in order to be
active and fruitful in all fields of life. These types are legal, political and
religious. Cicero and Aristotle stated that oration is an instrument to
serve religious purposes; they were content with high — sounding
assertions of the power of orations to adorn virtue and dissuade from
vice, to curb the violent and protect the oppressed, (Clarke, 1966:54).
Arabic authors, like s (Y4TA:V+) and o ke (VY24V:V44) agree on
the fact that religious oration is also political since it is the voice of the
state and sometimes it is legal since the imam attempts to advise his
congregation to adopt or to avoid a certain action .
2- Elements of Arabic Islamic and English Christian Oration
2-1 Good Language and Style
Good language is considered to be the vehicle by which truth is passed
from one mind to another ; therefore , the religious orator must appeal to
the emotions of his congregation through the use of effective words , (
Galperin, 1971:296 and ljsseling, 1976:27) . Akbar (1987:2f) states that
the religious orator, in control of the word and with a perfect command
of his language, can reach the most exalted things.
Moreover, in order for a religions oration to be effective, it must
posses four elements.
1- Clarity: the style of an oration must be clear, distinct and
grammatically correct.
2- Precision: in a religious oration precise, common words can
express profound thought. Imprecise speech cannot communicate
exact meanings and it also reflects blurred thought.
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3- Beauty: beauty differs from decoration, i.e. the lean style is often
most pleasing to the ear.
4- Contextualization : a religious oration must fit the occasion and
the minds of the congregation
(Nichols, 1963:14;3 2 ) &), YAA:YY and YAVV:YYY o jlec)

2-2 Persuasive Argument

The religious orator must be aware of the emotions and needs of
his congregation and must also be able to treat certain themes which
are always recurring like repentance , patience , the rights of people ,
etc (s>, YAVY:AY and Clark , 1966:52)

2-3 Worthwhile Subjects

The religious orator, according to Stewart (1968:32) and
Akbar (1987:4), must say all the practical and helpful things about a
troubled human situation. A worthwhile subject must be worked out
around exactly two elements: the Quran / Bible and the troubled life.

3- Leech and Short's (1981) Model of Analysis

Leech and Short (1981:75) argue that it is useful to have a
checklist of lexical and grammatical features which enables them to
collect data on a fairly systematic basis. Their checklist is not
exhaustive but rather a list of categories which are likely to yield
stylistically relevant information. Lexical and grammatical categories
are used to find out how the choice of words, clauses and sentences
involves various types of meaning.
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The Practical Part

This study aims at investigating the aspects of similarity and
difference between Arabic Islamic and English Christian orations;
therefore, three orations from each language are going to be analysed
on the basis of Leech and Short's (1981) model of analysis. The
analysis includes lexical and grammatical categories with statistical
application. In the study, the data selected include the following texts
displayed in Table (1) below:

Table (1): Information about the Analysed Texts

Arabic Texts English Texts
Text -
No Titles of Names of Titles of Orations Names of
' Orations Orations Orations
. sale sl Worship that works:
1 bl ae ) s LQ\ Selected sermons: Ben Helmer
il Thanksgiving Day
>Vl ne dalie slbad . . Richard A.
2 d jud il The Pursuit of Happiness Rhemm
.. . The Lack of the True Grace
elauiay) BTN X ..
3 Y = 0f God in Christianity Today Mr. Padgett

1- Statistical Analysis
1-1Arabic Text
The analysis below shows the significance of statistical data in
describing the lexical and grammatical characteristics of three Arabic
Islamic orations in comparison with the English ones. The comparison of
the rates and frequencies of the intratextual components of style in the
Arabic texts shows the following:
1- Abstract nouns (56.3%) are used more frequently than concrete
ones (43.7%) owing to the general appeal to spiritual values and
ethical codes.
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Table -2- A Breakdown of Nouns in the Arabic Texts

Totals

Abstract

Concrete

No.

%

No.

%

No.

%

1077

100.0

606

56.3

471

43.7

2- Dynamic verbs have the highest frequency rates of (76.7%) in
comparison with stative ones (18.9%). Concerning verb
transitivity, transitive verbs are higher in their frequency rates
(52.1%) than those of intransitive ones which stand at (43.5%) .
These rates show a preference towards the description of actions
and recommendable deeds.

Table-3- A Breakdown of Verbs in the Arabic Texts

Totals Dynamic Stative Transitive Intransitive
No. % No. % No. % No. % No. %
524 | 100.0 | 402 76.7 99 18.9 273 | 52.1 | 228 | 435

3- Concerning adjectivals, there is some equilibrium in the

categories of gradable and nongradable adjectivals: (49.2%) for
the first category and (50.8%) for the latter. This shows the
division of the description between absolute qualities and relative
ones.

Table -4- A Breakdown of Adjectivals in the Arabic Texts

Totals Gradable Nongradable
No. | % No. % No. %
118 | 100.0 58 49.2 |60 50.8

4- The Arabic texts show relatively comparable ratios of 4-5
between adverbials expressing place and those expressing time.
This shows that the dimensions of Place and Time are made use
of in the description of actions and events.

Table -5- A Breakdown of Adverbials in the Arabic Texts
Totals

Place

Time

No.

%

No.

%

No.

%

28

100.0

12

42.9

16

57.1
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Now we move to the discussion of the rates and frequencies of the
grammatical categories of the Arabic texts in order to investigate their
textual significance and functions in the organisation of Arabic Islamic

orations.

1- Concerning constituent clause types, it has been observed that
verbal clauses show higher frequency rates of (81.1%) than those
of nominal ones (18.9%). These rates show that Arabic Islamic
orations concentrate on actions and recommendable deeds.

Table -6- A Breakdown of Constituent Clauses in the Arabic Texts
Totals Nominal Verbal

No. % No. % No. %

646 100.0 122 18.9 524 81.1

2- As far as clause types are concerned, statements are the dominant
type used having a frequency rate of (96.9%) .

Table -7- A Breakdown of Functional Clauses in the Arabic Texts

Totals Statements Commands Questions Exclamations
No. % No. % No. % No. % No. %
646 100.0 626 96.9 16 25 3 0.4 1 0.2

3-As for sentence complexity, complex sentences have higher rates of
frequency (78.9%) than those of simple ones (21.1%). Such rates show that
in Arabic Islamic orations, the orator is after the adequate statement of his
arguments in the most explicit structures.

Table -8- A Breakdown of Simple and Complex Sentences in the Arabic

Texts
Totals Simple Sentences Complex Sentences
No. % No. % No. %
147 100.0 31 21.1 116 78.9
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1-2 English Texts

In the analysis conducted below, the description serves to give

a global view of the statistical characteristics of the data as a whole.

The lexical and grammatical characteristics can be summarized as
follows:

1- There is an equilibrium in the use of abstract and concrete nouns
in the whole data :( 48.0%) against (52.0%) respectively. Such an
equilibrium reflects the orators' need to use both of these
categories in the conveyance of their messages.

Table -9- A Breakdown of Nouns in the English Texts

Totals Abstract Concrete

No. % No. % No. %
895 100.0 430 48.0 465 52.0

2- Regarding dynamic verbs, they have the highest rates of
frequency (78.9%) in comparison with the category of stative
verbs which amounts to (21.1%). This shows the orators' interest
in describing actions and deeds. Within the category of verb
transitivity, it has been found that the frequency rates of transitive
verbs (65.1%) are higher than those of intransitive ones (34.9%).
This confirms the fact that the orators prefer using the predicate as
a carrier of the highest load of information.

Table -10- A Breakdown of Verbs in the English Texts

Totals Dynamic Stative Transitive Intransitive
No. % No. % No. % No. % No. %
573 100.0 452 78.9 121 211 373 65.1 200 349

3- Concerning adjectives, it has been found out that :

1) Attributive adjectives show higher rates of frequency (69.5%)
than those of predicative ones (30.5%).

2) The rates of stative adjectives manifest higher frequencies
(77.4%) than those of dynamic ones (22.6%).
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3) The frequency rates of gradable and nongradable adjectives show
equilibrium in their use: (51.6%) and (48.4%) respectively.

Table -11- A Breakdown of Adjectives in the English Texts

Totals Attributive Predicative Dynamic Stative Gradable Nongradable
No. % No. % No. % No. % No. % No. % No. %
279 | 100.0 | 194 | 69.5 85 30.5 63 226 | 216 | 774 | 144 | 516 | 135 | 484

4- Concerning the category of adverbs, the majority of the members of
this category (81.0%) function adverbially rather than as modifiers.
Concerning their semantic types, adverbs expressing time and
manner account for about two thirds of all the adverbs (68.2%).
Adverbs that express place, degree, concession, and frequency vary
in their rates of frequency. One plausible conclusion here is that the
two dimensions of "when" and "how" (events and deeds) are more
relevant to the orators than the other dimensions.

Table -12- A Breakdown of Adverbs in the English Texts

Totals

Adverbial

Modifier

Place

Time

Degree

Manner

Frequency

Concession

No. %

No. %

No. %

No. %

No. %

No. %

No.

%

No. % No.

%

126 | 100.0

102 | 81.0

24 | 19.0

13 10.3

35 27.7

5 11.9

51 40.5

6 48 6

48

Now, if we consider the grammatical categories recurrent in the three
English texts, we get the following:
1-The three texts show significantly higher frequency rates of statements
(96.0%) than any one of the functional clause types. This is natural
since a religious oration is concerned with the conveyance of
information rather than interactional exchanges that allow for
commands, questions and exclamations.
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Table -13- A Breakdowns of Functional Clauses in the English Texts

Totals Statements Commands Questions Exclamations
No. % No. % No. % No. % No. %
573 100.0 550 96.0 9 1.5 13 2.3 1 0.2

2- As for sentence complexity, it is noted that complex sentences
constitute (76.6%) of all the sentences, vis-a-vis (23.4%) for simple

ones.

Table -14- A Breakdown of Simple and Complex Sentences in the
English Texts

Simple Complex
Tables Sentences Sentences
No. % No. % No. %
145 100.0 34 23.4 111 76.6

2-Contrasting Arabic and English Texts

2-1 Lexical Categories

It has been found that there is variation in the use of abstract
and concrete nouns in both Arabic and English data. In Arabic,
abstract nouns (56.3%) are used more frequently than concrete ones
(43.7%). This indicates that in Arabic there is higher appeal to
abstract values and entities than to concrete entities.

Conversely, in the English data, concrete nouns are used more
frequently than abstract ones (52.0%) for the former and (48.0%) for the
latter. Such rates show that Christian orations have a tendency towards
concrete entities than towards abstract ones.

Table -15- Frequency and Type of Nouns in the Six Texts

Type Totals Abstract Concrete
No. % No. % No. %
Arabic 1077 100.0 606 56.3 471 43.7
English 895 100.0 430 48.0 465 52.0
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As for verbs, it has been found out that in both languages dynamic
verbs manifest higher rates of frequency: (76.7%) in Arabic and (78.9%) in
English than those of stative ones. As for verb transitivity, it is noted that in the
Arabic and English data transitive verbs are used more frequently than
intransitive ones: (52.1%) and (65:1 %) respectively. This indicates a
preference in both languages in using the predicate as a carrier of the highest
load of information.

Table -16- Frequency and Type of Verbs in the Six Texts

Totals Dynamic Stative Transitive Intransitive

Type o % No. | % | No. | % | No. | % | No. | %

Arabic 524 | 100.0 | 402 | 76.7 99 189 | 273 | 52.1 | 228 | 435

English 573 | 100.0 | 452 | 78.9 121 211 | 373 | 651 | 200 | 34.9

As far as adjectivals /adjectives are concerned, Arabic
nongradable adjectivals (50.8%) are used more frequently than the
gradable ones (49.2%). The case is almost exactly the opposite in
English with gradable adjectives being (51.6%) and nongradable ones
being (48.4%).

Table -17- Frequency and Type of Adjectivals / Adjectives in the Six
Texts

Type Totals Gradable Nongradable
No. % No. % No. %
Arabic 118 100.0 58 49.2 60 50.8
English 279 100.0 144 51.6 135 48.4

As for adverbials /adverbs , in both languages , adverbials /
adverbs expressing Time- (57.1%) in Arabic and (27.7%) in English —
show higher frequency rates than those expressing Place — (42.9%) in
Arabic and (10.3%) in English .

Table -18- Frequency and Type of Adverbials / Adverbs in the Six
Texts

Type Totals Place Time

No. % No. % No. %
Arabic 28 100.0 12 42.9 16 57.1
English 126 100.0 13 10.3 35 27.7
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2-2 Grammatical Categories

In both Arabic Islamic and English Christian orations, statements
manifest the highest rates of frequency: (96.9%) and (96.0%)
respectively in comparison with the other functional clause types.

Table -19- Frequency and Type of Functional Clauses in the Six

Texts
Type Totals Statements Commands Questions Exclamations
No. % No. % No. % No. % No. %
Arabic 646 100.0 626 96.9 16 25 3 0.4 1 0.2
English 573 100.0 550 96.0 9 15 13 2.3 1 0.2

The Similarity between the two languages extends to sentence
complexity. Complex sentences — (78.9 %) in Arabic and (76.6 %) in
English — are used more frequently than simple ones.

Table -20- Frequency and Type of Sentences in the Six Texts

Totals Simple Complex

Type No. % No. % No. %
Arabic 147 100.0 31 211 116 78.9
English 145 | 100.0 34 234 111 76.6

The Conclusion

The analysis of the Arabic and English texts revealed that Arabic
Islamic and English Christian orations possess common linguistic
features which are summarized as follows:

Both of the two languages favour the use of dynamic verbs more than
stative ones, adverbials / adverbs expressing Time more than those
expressing Place, statements more than the other types of functional
clauses, and complex sentences more than simple ones.

However, the area of difference is limited; both languages vary in
their use of concrete and abstract nouns and gradable and nongradable
adjectivals / adjectives.
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Worship That Works - Thanksgiving Day Sermon Page 1 of 3

WORSHIP THAT WORKS Appendlx —-2-

Selected Sermons

THANKSGIVING DAY, YEAR ABC
Sermon for that Day

Deuteronomy AT, -1+ (IV-T+); Psalm 8 or 0.3-18; James W-IA, N-TV; Matthe & 100 Fr

by the Rev. ?cn Helmer

But be doers of the word, not merely hearers who deceive themselves (Jas. 1IT)

But strive first for the kingdom of God, and his righteousness, and all these things
will be given you as well (Matt. 117T)

The two verses from Scripture appeinted for Thanksgiving in the Episcopal Church's
Lectionary are at first glance not very Thanksgiving-like. In fact, there are other parts
of Seripture that have much more to say about thankfulness than these, about the
bounty of God, about the harvest and the things we normally associate with this greal
feast.

These passages move us from Thanksgiving as we usually think of it—-heart' -and-
home, a table laden with good food and drink - to a heartfelt thanksgiving of action,
challenging believers to proclaim by word and deed our thanks to God in our
behavior, as well as in our beliefs,

James takes a swipe at civil, comfortable religion. In fact, the entire letter is an
admonition to live a life worthy of our calling. James challenges us not to show our
wealth, but to give generously, to show mercy and remember that “faith apart from

works is barren." (Jas. T7)

The writer of James also, in a most majestic passage, recalls who God is: The source
ofall good giving. Every generous act of giving, with every perfect gift, is from
above, coming down from the Father of lights.... (Jas. 11V)

This beautiful description of God giving us all that we need is something to 1 Zjoictin
and be thankful for. Far more than merely our table feast, our whole lives c.a respond
to this generous act of life we have been given. To be created, and to be gifted for
ministry, as we all are, is truly a profound action of the loving God and a thing to be
thankful for every day. This is the God we adore; this is the God we worship.

But James wants us to show our thankfulness to and for God's gifts in all our lives,
not merely in our Sunday obligation. That's why he reminds us that works, as an
expression of our faith, are primary.

Matthew, in a different style, docs a similar thing. He works the conventional
material of worry and chides us for fretting about what we shall eat, drink, or wear. A
few years ago there was a popular song: Don't Worry, Be Happy! Lots of sermons
were preached on that title as many have been preached on this passage from
Matthew, reminding us not to worry because God will provide all these things.
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There's just one little problem: And to get at that, you need to know about a
conference held in Missouri several years ago.

The conference was titled 4 Consudtation on Diversity. It was sponsored by the
Missouri School of Religion Center for Rural Ministry and by several churches. The
agenda included some learned lectures on current trends in agriculture and food
production, some Biblical study, and two full days of bus travel throughout the
southwest corner of Missouri where conferees looked at poultry production and its
impact on a lovely corner of that state.

In one poultry plant alone Té~ chickens & day arc processed for our tables. To say

this industry has changed the area is an understatement. One town, Noel, now has 9%
of its population who speak Spanish as their principal language. Eighty-five per cent
of the workers at one large plant are foreign born.

These poultry workers do jobs you and I would not do, in bone-chilling, cold rooms
on slippery floors with sharp knives that, along with repeated motions, often lead to
accidental injury.

Some of the poultry workers have left poverty in Guatemala or Nicaragua and
migrated illegally through Mexico to get 1o Missouri. Most of the workers have
obtained false identity papers to work there, While they are there, they live in sub-
standard housing, and frequently, alone or with their families, are forced to move
from plant to plant to avoid possible deportation. They receive no benefits, are
allowed little or no personal dignity, and they certainly have no real job secidty. But
still, for many, they are better off than they were in their home countries.

The people attending the conference met some of the poultry workers, listened to
their music, and heard their stories. The church has reached out to them, irying to
help them and proclaim the Gospel to them.

But to most peaple, they are invisible: one rarely reads about them, or hears about
their plight, or even knows they are there. Few local people are aware of them unless
there is a racial incident or an illegal trespass committed.

One woman who lives near Nocl has decided to work with these people. On her own
she has set up an English-as-a-Second-Language program to help them learn English.
Because she learned Spanish some time ago, she is able to teach others in her church
the basics of that language. She helps the poultry workers with housing, legal
problems, and the myriad of challenges that confront all of us in our culture, She &%io
Toves them because she, herself, is a person of the Gospel.

But strive first for the kingdom of God, and his righteousness, and all these things
will be given you as well (Matt. 377) This is the part of the reading that doesn't always

get proclaimed. "Righteousness” in the Bible is not ethical, moral or legal behavior;
it's not giving everyone their due. It's not even conduct above reproach. Rather,
righteousness is fulfilling the demands of a relationship with God and with humanity.

This woman, her name is Joan, has a highly developed sense of righteousness because

she relates to the foreigner, the stranger, as if that person were part ol her family:
beeause they are. She draws on the roots of her Christian faith, she says her prayers,
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and she acts on that faith because she knows her relationship with God and with other
people is what righteousness demands. Despite the difficulties she encounters, and
the lack of enthusiastic support from her community, she is positive, gracious, and
gentle. She knows where her gifts come from, and who provides her with all that she
needs.

This Thanksgiving if you do nothing else, thank God for the gifl of life, and for the
opportunities God gives you to live in righteousness with your neighbors, and with
those among us who are often neglected, exploited, or abused so that we might have
the things we need. Don 't feel guilty. That's what the devil would like. Instead, try to
listen for what it is that God calls you to do as acts of righteousness, and remember
these acts are marked by the quality of relationships that we enter into with those
among whom we are placed. Finally, give thanks that the Good News of Jesus Christ
is that God, who had no need to live as we do, decided to come among us, tr live
with us, and tell us of the Father's love.

If your Thanksgiving focuses on righteousness, you will be blessed beyond measure.
The fun, the sheer joy of Christian thankfulness will be yours.

Ben Helmer is a missioner in the Congregationaf Ministries Unit af the Episcopal Church Center with
responsibilities for rural and small communities and new church starls, He lives with his family in
Missour.

Puostings are in advance of use-dates but may not be in chronological sequence.
For inguiries about "Worship That Works/Selected Sermons, " please write to Ben Helmer
blelmer@ecusa anglican.org
/o Congregational Ministries 1-A+-FrE-VIrT, ext, T

--Return to "Worship That Works"
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“The Pursuit of Happiness”

Richard A. Rhem

Scripture: Genesis 2:4-9; | Timothy 6:11-19

Because my movement within this
civilization has been from the periphery
to the center, | may have seen or feit
certain things more freshly than people
to whom those things were everyday ...

A later realization - | suppose | have
sensed it most of my lie, but | have
understood it philosophically only during
the preparation of this talk - has been
the beauty of the idea of the pursuit of
happiness. Familiar words, easy to take
for granted; easy to misconstrue. This
idea of the pursuit of happiness is at the
heart of the attractiveness of the
civilization to so many outside it or on its
periphery. | find it marvelous to
contemplate to what an extent, after two
centuries, and after the terrible history of
the earlier part of this century, the idea
has come to a kind of fruition. Itis an
elastic idea; it fits all men. It implies a
certain kind of society, a certain kind of
awakened spirit. | don't imagine my
father's parents would have been able to
understand the idea. So much is
contained in it; the idea of the individual,
responsibility, choice, the life of the
intellect, the idea of vocation and
perfectibility and achievement. It is an
immense human idea. It cannot be
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reduced to a fixed system. It cannot
generate fanaticism. But it is known to
exist; and because of that, other more
rigid systems in the end blow away.

... V. S. Naipaul, Manhattan Institute, New York, 30 QOctober 1980

My attention to that paragraph from V. S. Naipaul, who was an
Indian writer, novelist of international repute, came through our
Wednesday night discussion class of this fall in which we have been
talking about the present crisis, using the text by Samuel Huntington,
The Clash of Civilizations. We've had an interesting discussion trying
to discern what is that hallmark of our life together and what its place
is in the larger human story. The phrase, ‘the pursuit of happiness.” of
course, comes from the Declaration of Independence where we are
told in that Declaration that we, as human beings, are “endowed with
certain inalienable rights by our Creator,” the rights of life and liberty
and the pursuit of happiness. So, the pursuit of happiness has
become one of those phrases that is so much a part of the fabric of
our national life and our own training in civics that we repeat it, but |
dom't know how often we take it seriously. It is a phrase that one who
came into the center of Western civilization from the outside chose as
a significant phrase to express that which is central to the experience
of Wastern civilization, of our American civilization and culture - that
which marks our lives and makes them unique in the story of the
world's peoples. The pursuit of happiness.

Naipaul entitled his address “Our Universal Civilization,” and
Samuel Huntington would challenge that. He would say there is no
such thing as a universal civilization, that we should be content with
the fact that we have a Western civilization which has its own
uniqueness and we ought not to be engaged in imposing or
impressing that Western civilization on the rest of the world,

| think there was a time when we felt that way, we have certain
values, certain democratic values, certain poltical insights and
experiences that really should be brought to the whole world. But, |
think perhaps we're a bit sadder and wiser at this beginning of the
215t century to recognize that we are Western and we have these
marvelous values of freedom and of liberty, of the rule of law, our
political and economic institutions, the pluralism, the Christianity that
has largely informed us because we come from that biblical tradition,
the Jewish-Christian tradition. All of that has been for us a very great
blessing, but we ought to be that with integrity and nat necessarily
see it as something that we have to bring to the whole world, because
other civilizations and cultures have their own integrity, they have their
own insights, they live by their own values and visions.

| admired Jimmy Carter at the time that he was linking political
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and economic advantage with human rights in other nations. That was
spoken of as ‘linkage,” do you remember? He was trying to bring to a
broader spectrum of humanity those particular values that we enjoy.
Even more recently, in negotiations with China there has been this
dispute about trade advantage as opposed to human rights progress.
In all of that, there is a certain nobility, but there is also perhaps an
arrogance that we have the right to dictate to others, and Huntington,
in his book, is very clear about that. We ought to be who we are, but
what we really need to be is who we are with integrity around the
globe rather than trying to impose what we are on others whose
bloodlines and whose cultural lines and whose language unite them in
quite another civilizational vision. But, for us, Naipaul would suggest
that the pursuit of happiness is a happy phrase to sum up our
national, our cultural, our civilizational experience. The pursuit of
happiness.

| was the kind of preacher at one time that probably could
have preached a strong sermon about the fact that human beings are
not supposed to be happy. | would have told you what you ought to
be. Then | could go on a tirade, making happiness look like a rather
superficial sort of a goal and, of course, God forgives those who are
young and without wisdom. Now, as | think about the pursuit of
happiness, | think of it not as a kind of frivolous thing, or the end of
self- indulgence and ease and comfort, but rather, the pursuit of
happiness being a statement about the human person, about that
vast potential within the human being to flower and to blossom, to
grow, to spread its wings, to chase rainbows, that wonderful potential
that lies within us for that marvelous experience of being human. The
pursuit of happiness.

It's not a sentimental idea and it is not a superficial idea. It is a
recognition of that created potential within the human animal to
become a spiritual being, indeed, a human being, a being in union
and in community, indeed in global community. The pursuit of
happiness that unleashes us to live fully and to love wastefully and to
be all that we can be, to quote our good friend Bishop Spong. The
pursuit of happiness is simply a catch phrase that points to us as the
marvelous, amazing creatures that we are.

When | go to the scriptures, | find that the pursuit of happiness
has some justification. In that second chapter of Genesis, we have
the old story of the creation of the Garden of Eden, and then the
creation of the man and eventually the woman, and we have the
human couple in the garden with meaningful occupation with union
with each other and in communion with God. It is a beautiful picture,
but the word Eden in the Hebrew means pleasure, and therefore, the
insight of the Hebrew writer way back in our own tradition is that it was
the intention of the Creator that the human being live in a garden of
pleasure. | have a good friend who has threatened all of his life to
write a theology of delight. Now, you see, if you have been in the
church all your life, if you've had church experience like mine, you
haven't had a lot of stress on the Edenic delight, because after
chapter two in Genesis comes chapter three, and chapter three is
spoken of as “The Fall.” Rather than taking that as another Hebrew
story which is pointing to an obvious reality, we, in our tradition, have
taken that as a statement of the human condition - fallen. However,
what the Hebrew writer was doing in this collage of stories was to say
it is the creative intention for the full blossoming of the human being.
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God intended a garden of pleasure.

Now, did the human being respond? Well, no, and in the
disobedience, there were all the consequences, but once again, that's
the old story of perfection and fall. Rather than recognizing what we
know today and that is that we who are human today are the long
evolutionary product, the emergence of that animal kingdom,

As one of the members of my class e-mailed me after a certain
class discussion this past fall in which we were talking about the
human condition, he cencluded the letter by saying, “So, for primates,
we're not doing so bad.” That is really a pretty good statement. For
primates, we're not doing so bad.

Now, if you take it from the other perspective that we were
created perfectly and placed in this Edenic pleasure, and then fell
from that from which we were driven, then that whole story stands
under the shadow of that darkness. But, if you see those Hebrew
stories for what they were, you have to hear them and you hear them
best if you sense that the writer was trying to say that the human
being, God's creation, was intended for delight. The Hebrew writer
was aware of the fact that that delight has been terribly messed up,
and so you understand, as well, the story of the Fall that follows.

But, that ought not take away from the insight of the intention
of the creative process to bring the human being who has evolved to
a state of consclousness and community, into a situation of
unleashing, setting the spirit free, giving the human spirit wings,
allowing us to blossom and to flourish, and our civilization, our
particular founding documents, our constitutional order, | do believe,
more than any other, sets the human spirit free. The pursuit of
happiness is one of those inalienable rights according to our
Declaration of Independence, an inalienable right from the Creator. In
other words, there is no structure of government that has any right to
impinge upon the exercise of my human spirit.

Oh, society needs some order, to be sure, and there are the
rights of the whole that limit my individual rnights. Nonetheless, the
insight was those who came from other shores came here in order to
establish a democracy in which there was a severe limitation of the
government. It was the dismantiing of the royal establishment from
which they'd come. And that setting free of the human spirit was
captured in that phrase, “The pursuit of happiness” and it's a
marvelous, marvelous heritage, because look at who we are. You are
really something! Here we are gathered, here we are thinking
together, here we place ourselves consciously before the face of
God, here we are able to look into each other's eyes and embrace
one another, here we nurture these little infants in arms and sign
them with baptismal waters full of promise.

Just within the past couple of days once again at Ground Zero
they came across some remains, a body, two or three, | guess, and

everything stopped, and they had developed a ritual, a ritual by which
they were honoring the sacredness of human life. We didn't just
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bulldoze that thing down, for we recognize some other dimension that
is embodied in the human. The pursuit of happiness is simply a
phrase that expresses our optimism and our hope far the flourishing
of the human being, and what a tremendous gift that is.

Now, to be sure, just as surely as Genesis three follows
chapter two, and that Garden of delight can become a garden of
anguish, so it is possible for us to get ourselves all messed up and to
miss the wonder and the glery of what it is to be human. We can get
all caught up in our own little schemes and our own little dreams, we
can live egotistically and arrogantly and self- sufficiently and in
isolation from one another. If | had read a bit earlier in the sixth
chapter of | Timothy, I would have had that familiar phrase that the
love of money is the root of a lot of evil, not money or wealth, but the
love of it. In other words, the failure to understand it for what it is, the
failure to use it for its intended use. All of the idealism of our Western
civilization and our culture, all of that freedom which has allowed us to
grow and to blossom and to flourish, all of that will be short-circuited
unless it finds expression in justice and in compassion and in
community. And so, the writer of this letter says, “As for those who are
in this present age rich, command them not to be haughty or to set
their hope on the uncertainty of riches, but rather on God.” And then,
as though the implication of setting one’s hope on God is to get things
right in one’s perspective, he goes on, "They are to do good, to be
rich in good works, generous, ready to share.” And, of course, that is
also what we are talking about this morning.

| wish all of the stories that are the consequence, the ripple
effect, of who you are and what you do, and what we are together - |
wish all of that, somehow or other, could be put up on a great collage
before us, because it would move you to tears to hear those stories
and look into the faces of those whose lives have been touched
concretely, brushed by angels’ wings, mantied with grace. Ah, the
pursuit of happiness. The ultimate happiness is when | come to a
sense of myself and am able to give myself away, when | become
engaged beyond myself in the other. That is when happiness takes
on its depth dimension.

| think in the wake of September 11, we have all had
opportunity to think again, and once again there are anecdotes from
across the country, the stories of peaple who have stepped back in
the light of that terror that came in upon us, stepped back to say,
“What really matters? What's really important? For what am | living?
For whom am | living? For what am | pouring out my energy and my
time?" And this Thanksgiving will be a bit of a different Thanksgiving.
The most recent copy of Time magazine has a long, long section on
Thanksgiving 2001. If you've seen the cover, it has a pumpkin pie with
an American flag stuck in it, so that Thanksgiving must be as
American as pumpkin pie, | guess. But, it is a good discussion from a
lot of different angles. The paragraph next to the last talks about how
many people are volunteering for Habitat for Humanity, for the
National Security Agency, signing up to teach in the inner city of
Chicago, on and on, psople who are saying all at once, “Wait a
minute! What is my life, and in what am | investing it?” And then these
words of the final paragraph of that Time report:
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In fact when people talk about other
lives and prospects have changed, the
context may be fear and sorrow, but the
response reflects great hope and
resolve. This too marks a part of the
Pilgrim’s  bequest. =~ Whenever our
ancestors came, it is likely they were
willing to trade certainty for opportunity,
to face a dangerous passage in order to
arrive in a better place. This passage
feels plenty dangerous now. But it has
also given our children new heroes and
our families new muscle and our beliefs
new force, and that is more than enough
to be thankful for, on the day we
celebrate gratitude's birthday.

Page 6 of 6

Indeed, Thanksgiving Sunday - what an amazing gift is life.

What an amazing experience to be human. What a wonderful thing
the human mind, the human heart, the human spirit, and what a
blessing. As someone said, to be born American is already to have
won the Lotto, if not the silver Beetle. What a great thing we have,
what a great heritage we share, how much we have for which to be
thankful, and let us together, with generosity, setting our hope not on
uncertain riches, but on God, continue the pursuit of happiness.

This manuscript was taken from the tape recording of the message spoken

extemporaneously by Richard A. Rhem on November 18, 2001, 1000

Christ Community Church, Spring Lake, Michigan.
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sincere human love of me or, as they think, God, and because of fear of what they think may be
God's wrath and purgatory, if not eternal hell, they attempt not to sin and may be temporarily
successful, but are dismayed to find that despite their beliefs that theirs is the way to God, they
sooner or later succumb to the evils that cling fast to their souls, and they sin again, and this
process continues repeatedly and with little abatement in their lives; and the only consolation
which the sincere may have is the feeling that he is gaining to an extent in the constant warfare
against sin, as his will continues to be strengthened and his increased love for his deity combine to
lessen to that extent his desires to sin.

And thus he finds that the grace, or his baptism by the Holy Spirit, or Jesus' love and redeeming
sacrifice of which he is supposedly the recipient by virtue of his faith in Jesus' name, has not
purified him of sin, and thus had not really fulfilled the law, for he must continue to live by God's
laws in order not to sin. For he knows that if the Commandments were given by God that he
should not sin, then Christ's supposed sacrifice was also made that he should not sin and the Holy
Spirit which he believes to be within him should have been the power which protected him
against the desires to sin and make him free of sin. For Paul taught in Romans II verses I£ and 16
that Christians can do by nature the things contained in the law, and this has not come to pass.
And so the sincere churchman finds that his grace, as the churches so preach it, has not fulfilled
the law, which he must continue to obey; and he must find his consolation in the thought that as
he has been taught, Jesus' blood will cover his sins. Yet if that is so, then Christianity degenerates
into a religion wherein mankind may continue to violate God's laws, in that Jesus' blood will
cover the sins of those who believe in his name, and that God can accept into His F.oly h..use a
soul laden with sin and evil merely because of faith in that name.

Hence, Christians, and all mankind, must understand that neither Jesus' nor anyone else's blood,
has the power to wash away the sins that each one has committed; and that a soul is purified only
to the extent that it is obedient unto the laws of God. Christians must also understand that the

"grace" they have been taught is theirs as a result of faith in God, or in Jesus as the so-called
second person of the trinity, is not the "true grace" -- the Father's Love -- that comes to man only
by prayer to the Father for it, and that it is only a purification of their own human love without
that sure power to eliminate sin as does the Divine Love which not merely purifies the human soul
but transforms it into a divine soul. And this is the reason why Christians, despite their clinging to
the so-called vicarious atonement, are so much concerned with moral backsliding; sinning after
they have been told they have won salvation through belief in Jesus' name; and that is why the
Catholics have their "purgatory", the purification of the soul after the material death, after they
have been taught that Jesus' blood has redeemed them from sin. And that is why as I have said,
Christianity today is, regardless of the preachings of the priests and pastors, merely a rel: ion
identical with Judaism placing its ultimate reliance upon the Ten Commandments of Moses for
human soul purification, without the power of the "new Heart" which I came to bring to the Jews
and to all mankind, and that is why the churches do not know the message of Immortality --
through prayer to the Father for His Love -- as I preached it when on carth as the Messiah of God.
With all my blessings, and those of the Father I am

Jesus of the Bible

and
Master of the Celestial Heavens
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